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Preface

While presenting in English Archbishop Lefebvre’s
recently published book, (his only one apart from some
collections of addresses) I feel there is a need also of some
words of introduction to the author himself - so well
known by name, but so little known as he is.

Starting life in an exemplary Catholic family of the
north of France, in which five of the children became
priests or nuns, Marcel Lefebvre knew his vocation from
an early age. He joined the Holy Ghost Fathers, and after
the usual training his life was that of a missionary and
seminary professor. It became recognised that he had to
an exceptional degree the qualities of a bishop, and he
was promoted Archbishop of Dakar and eventually as the
Pope’s representative, or Apostolic Delegate, for all
French-speaking Africa. For six years he was also
superior-general of his Order, which is the largest of the
missionary congregations.

So Archbishop Lefebvre is first and foremost a
missionary bishop, and typical of what a bishop should
be. His qualities are not showy, they are those of a
Christian ruler, which is what a bishop is: reliability,
straightforwardness, calmness, approachability, with a
capacity for taking decisions and sticking to them. Such a
man would never, in ordinary times, have been
controversial: he would have continued administering
and inspiring the day-to-day work of the missions until his
eventual retirement to the position of an “elder
statesman”. What brought him into the limelight, and
made him an object of opprobrium or of admiration all
over the Catholic world, is the revolutionary situation in
the Church - it is nothing less - that has been developing
since the Second Vatican Council.

There is no need for me to enlarge on that situation
now: it is the subject-matter of this book, whose first part
is a factual study of what is going on in the Catholic
Church, while in the second part the causes of it all are
examined. Here readers will also find the answers to their



questions about the author’s personal involvment.

The Archbishop’s wide experience makes his analysis
an authoritative one. His writing has also a quality that
may be unexpected, for all who have only heard about
him: it is so eminently reasonable. If he is a "rebel” (as we
never cease being told) he is an uncommonly calm and
courteous one. If this comes as a surprise, it is because he
has been given little opportunity to make himself known.
He has been conveniently buried in silence, except when
quoted as an example of obstinate backwardness, by all
who are embarrassed by the accusations he makes, or
simply the position he adopts. In view of this, the
publishing of this book is a belated act of justice.

He causes embarrassment in the manner of the little
boy in Hans Andersen’s parable, who alone spoke the
obvious truth, "The Emperor has no clothes!”. Among
the chorus of satisfaction at the renewal of the Church by
Vatican 11, the Archbishop asks what, precisely, this
renewal consists in. And he points out the facts that can
be shown by statistics: the dramatic decline in baptisms,
confirmations and ordinations, in the numbers of monks
and nuns, and of schools; not to mention the confusion
among the faithful, especially the rising generation,
about what Catholic belief 1s. In this situation, he asks
first and foremost for truthfulness (which in revolutions is
always one of the first casualties) - truthfulness as to the
facts of the present situation, and also with regard to the
Church’s established teaching. He knows that the
blurring of this with a view to some immediate advantage
is disastrous for the faith of Catholics, and unjust to the
others for whose supposed benefit it is usually done. His
frank acceptance of established doctrine gives the
Archbishop’s writing another characteristic that one is
grateful for: its perfect clarity. He knows his mind
because he knows what his faith is.

It is likely that some who read these pages will be
alerted for the first time to the extent of the disinteg-
ration in the Catholic Church. If they are shocked into a
realisation that a revolution is in progress which, if it
continues, will eventually engulf their parish also, they



may nevertheless find some of the Archbishop’s language
a little exaggerated: he may seem too absolute. How, for
example, can he calmly dismiss as unfit for Christians
ideas like Liberalism, Religious Liberty, and Socialism?

Here, a word of explanation is called for. We must
remember that the author is writing against the
background of France, where ideas are generally more
clear-cut than they are in Britain, or at any rate in
England. Take the word Socialism, for example: that
means to some of us, first and foremost a social 1deal of
brotherhood and justice. We have had our Christian
Socialists. On the Continent, however, Socialism is un-
compromisingly anti-religious, or almost a substitute for
religion; and Communism 1s seen as a natural
development from it. This is the Socialism the
Archbishop is writing about. And when he rejects
Liberalism, he is not thinking of the Liberal Party, or of
the virtue of liberality, but of that religious liberalism
which exhalts human liberty above the claims of God or
of His Church, and of which Newman said that it had
been his life's work to combat. It is because Vatican II's
Declaration on Religious Liberty contains phrases that
encourage this liberalism that the Archbishop asks for its
revision. Modernism, too, has a special meaning: not a
simple urge to be up-to-date, but the particular system of
ideas which was condemned by Pope Pius X on the
ground that, on the pretext of making Revelation
acceptable to the modern mentality, it destroyed the very
foundations of belief in revealed truth. And while making
these clarifications, we may mention the word Revolution
as used by the author. Sometimes he is referring to the
French Revolution of 1789 with its slogan of Liberty,
Equality and Fraternity; but he also, especially in chapter
15, uses the word to indicate the general revolt against
the Church which made its appearance in some aspects of
the Renaissance, was nurtured by the Freemasons, burst
out violently in 1789, and proceeded to produce Marxist
Communism. The same rejection of God and His
Revelation inspires all these phrases.



A Catholic facing the evidence of disintegration
presented here might well be tempted to despair.
Archbishop Lefebvre does not despair because he knows
that the Church, despite all appearances, is guaranteed
by Our Lord Jesus Christ as being His chosen
representative on earth, by which He conveys to all men
the benefits of the Redemption. It is this unwavering
faith that gives him what is perhaps his outstanding
quality, the courage that was needed to stand firm,
isolated, against the urgent pressures of those he had
been taught to revere as defenders of the Faith, and who
were ready to welcome him with open arms in return for
some simple compromise. So exposed a position is
perilous, and he has a right to expect the support of the
prayers of those of us who recognise his special service to
the Church: that of training priests and nuns who
preserve the tried traditions that are the foundation on
which an eventual, true renewal can be based.

Though responsibility for the translation is mine, it has
been a team enterprise, which will have its sufficient
reward in the appearing of the book. Credit for it is due
first to Mr. John Noon, who broke the back of the work,
and also, for different sections, to Mr. Malcolm Potter
and to Fr. Philip Stark; and not least to Mrs. Ann Nott
for typing the scripts for printing.

Revd. Michael C. Crowdy



1. "Why are Catholics Confused?”

Who can deny that Catholics in the latter part of the
twentieth century are confused? A glance at what has
happened in the Church over the past twenty years is
enough to convince anyone that this is a relatively recent
phenomenon. Only a short time ago the path was clearly
marked: either one followed it or one did not. One had
the faith - or perhaps had lost it - or had never had it. But
he who had it - who had entered the Church through
baptism, who had renewed his baptismal promises
around the age of twelve and had received the Holy Ghost
on the day of his confirmation - such a person knew what
he had to believe and what he had to do.

Many today no longer know. They hear all sorts of
astonishing statements in the churches, they read things
contrary to what was always taught, and doubt has crept
into their minds.

On June 30, 1968, at the close of the Year of Faith, His
Holiness Pope Paul VI made a profession of the Catholic
Faith, in the presence of all the bishops of in Rome and
hundreds of thousands of the faithful. In his introductory
remarks, he put us on guard against attacks on Catholic
doctrine which, he said, "give rise, as we regretfully see
today, to trouble and confusion in many faithful souls.”

The same word crops up in an allocation of His
Holiness Pope John Paul II on February 6, 1981:
"Christians today, in large part, feel lost, perplexed,
confused and even deceived.” The Holy Father sum-
marized the underlying causes of the trouble as follows:

"We see spread abroad ideas contrary to the truth which
God has revealed and which the Church has always
taught. Real heresies have appeared in dogma and moral
theology, stirring doubt, confusion, rebellion. Even the
liturgy has been harmed. Christians have been plunged
into an intellectual and moral illuminism, a sociological
Christianity, without clear dogma or objective morality.”

This confusion is seen everywhere - in conversations, in
books, in newspapers, in radio and television broadcasts,
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in the behaviour of Catholics, which shows up as a sharp
decline in the practice of the faith, as statistics reveal, a
dissatisfaction with the Mass and the sacraments, a
general relaxation of morals.

We naturally ask, therefore, what brought on this state
of things. For every effect there is a cause. Has faith been
weakened by a disappearance of generosity of soul, by a
taste for enjoyment, an attraction to the pleasures of life
and the manifold distractions which the modern world
offers? These cannot be the real reasons, because they
have always been with us in one way or another. The
rapid decline in religious practice comes rather from the
new spirit which has been introduced into the Church
and which has cast suspicion over all past teachings and
life of the Church. All this was based on the
unchangeable faith of the Church, handed down by
catechisms which were recognized by all bishops.

The faith was based on certitudes. The certitudes have
been overturned and confusion has resulted.

Let us take one example: the Church taught - and the
faithful believed - that the Catholic religion was the one
true religion. It was, in fact, established by God Himself,
while other religions are the work of men. Consequently,
the Christian must avoid all contact with false religions
and, furthermore, do all he can to bring adherents of
false religions to the religion of Christ.

Is this still true? Indeed it is! Truth cannot change - else
it never was the truth. No new fact, no theological or
scientific discovery - if there can even be such a thing as a
theological discovery - can ever make the Catholic
religion any less the only means of salvation.

But now we have the Pope himself attending religious
ceremonies in false religions, praying and preaching in
the churches of heretical sects. Television conveys to the
whole world pictures of these astonishing events. The
faithful no longer understand.

Martin Luther - I shall return to him later in these
pages - cut entire nations off from the Church, pitched
Europe into a spiritual and political turmoil which de-
stroyed the Catholic hierarchy over wide areas, invented a
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false doctrine of salvation and a false doctrine of the
sacraments. His revolt against the Church became the
model for all revolutionaries after him who would throw
Europe and the whole world into disorder. It is impossible
to make Luther, as they want to do now after five
hundred years, into a prophet or doctor of the Church,
since he is not a saint.

If I read Documentation Catholique or the diocesan
papers, I find there, from the Joint Catholic-Lutheran
Commission, officially recognized by the Vatican,
statements like this:

"Among the ideas of the Second Vatican Council, we
can see gathered together much of what Luther asked
for, such as the following: description of the Church as
"the people of God” (a leading idea of the new Canon
Law - a democratic, no longer hieratic, idea); accent on
the priesthood of all baptized; the right of the individual
to freedom of religion. Other demands of Luther in his
time can be considered as being met in the theology and
practice of the Church today: use of the common
language in the liturgy, possibility of Communion under
two species, a renewal of the theology and celebration of
the Eucharist.”

uite a statement! Meeting the demands of Luther,
who declared himself the resolute and mortal enemy of
the Mass and of the pope! To gather together things
requested by a blasphemer who said: "I declare that all
brothels, murders, thefts, adulteries, are less evil than
this abominable Mass!” From such an extravagant
summary, we can draw only one conclusion: either we
must condemn the Second Vatican Council which
authorized it, or we must condemn the Council of Trent
and all the popes who, since the sixteenth century, have
declared Protestantism heretical and schismatic.

It is understandable that Catholics are confused by
such a turn of events. But there are so many others! In a
few years they have seen a transformation in the heart
and substance of religious practices which adults have
known from early childhood. In the churches, the altars
have been demolished or replaced by tables, which are
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often portable and disappear when not in use. The
tabernacle no longer occupies the place of honour: most
of the time it is hidden, perhaps perched on a post, to one
side; when it remains in the centre, the priest turns his
back to it during the Mass. Celebrant and faithful face
each other and dialogue. Anyone may touch the sacred
vessels, which are often replaced by bread-baskets,
platters, ceramic bowls. Laity, including women,
distribute Communion, which is received in the hand.
The Body of Christ is treated with a lack of reverence
which casts doubt on the truth of transubstantiation.

The sacraments are administered in a manner which
varies from place to place; I will cite as examples the age
for baptism and confirmation, variations in the nuptial
blessing, introduction of chants and readings which have
nothing to do with the liturgy, but are borrowed from
other religions or a purely secular literature, sometimes
simply to express political ideas.

Latin, the universal language of the Church, and
Gregorian Chant have generally disappeared. All the
hymns have been replaced by modern songs in which it is
not uncommon to find the same rhythms as in places of
entertainment.

Catholics have been surprised also by the sudden dis-
appearance of religious garb, as if priests and religious
were ashamed of looking like what they are.

Parents who send their children to catechism discover
that the truths of the Faith are no longer taught, even the
most basic: the Holy Trinity, the mystery of the
Incarnation, original sin, the Immaculate Conception.
Hence the feeling of profound disorientation: Is all of this
no longer true, out-of-date, passé? Christian virtues are
no longer even mentioned. Where can you find a
catechism speaking of humility, chastity, mortification?
The faith has become a fluid concept, charity a kind of
universal solidarity, and hope is, above all, hope for a
better world.

Novelties like these are not the kind which, in the
human situation, appear at a certain moment in time, so
that we get accustomed to them and assimilate them after
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an initial period of surprise and uncertainty. In the
course of a human life, ways of doing things change. If I
were still a missionary in Africa, I would go there by
plane and no longer by boat - if indeed you could find a
steamship company still in operation. In this sense, we
can say that one should live in one’s own time; one is
really forced to do so.

But those Catholics on whom they tried to impose
novelties in the spiritual and supernatural order, on the
same principle, realized it was not possible. You do not
change the Holy Sacrifice of the Mass, the sacraments
founded by Jesus Christ; you do not change the truth
revealed once and for all; you do not replace one dogma
with another.

The pages which follow try to answer the questions
you are asking yourselves; you who have known another
face of the Church. I shall also try to enlighten the young
people born after the Council and to whom the Catholic
community does not offer what they have a right to
expect from it. I would like to address myself, finally, to
the unconcerned and the agnostics, whom the grace of
God will touch some day or another, but who by then
may find the churches without priests, and a teaching
which does not correspond to the needs of their souls.

Then there is a question which, by all evidence,
interests everyone, if I can judge by the attention it gets in
the general press, especially in France. (The journalists
are also showing some confusion.) A few headlines: "Is
Christianity Dying?” "Will Time Work Against the
Religion of Jesus Christ?” “Will There Still Be Priests in
the Year 2000?"

These questions I hope also to answer, not with any
new theory of my own, but relying on unbroken Catholic
Tradition - unbroken, yet so neglected in recent years
that to many readers it will seem no doubt like something
entirely new.



2. "They are Changing our Religion”

Firstly, I must dispell a misunderstanding so as not to
have to return to it. I am not the head of a movement,
even less the head of a particular church. I am not, as
they never stop writing, “the leader of the tradition-
alists”. They have come to describe certain persons as
"Lefebvrists”, as though it were a case of a party or a
school. This is an abuse of language.

I have no personal doctrine in the matter of religion.
All my life I have held to what I taught at the French
seminary at Rome, namely Catholic doctrine according
to the interpretation given it by the teaching authority of
the Church from century to century, since the death of
the last Apostle which marked the ending of Revelation.

There should be nothing in that to feed the appetite for
sensations of journalists and, through them, current
public opinion. Yet, on the 29th August 1976, the whole
of France was excited on learing that I was going to say
Mass at Lille. What was so extraordinary about a bishop
celebrating the Holy Sacrifice? I had to preach before a
panoply of microphones and each of my remarks was
greeted as if it were a striking declaration. Yet what did I
say beyond what any other bishop could have said?

There lies the key to the enigma: the other bishops had
been for a number of years no longer saying the same
things. How often, for example, have you heard them
speaking of the social reign of Our Lord Jesus Christ?

My personal experience never ceases to amaze me.
These bishops for the most part were fellow-students with
me in Rome, trained in the same manner. And then, all
of a sudden I found myself alone. But I have invented
nothing new; I was carrying on. Cardinal Garrone even
said to me one day: "They deceived us at the French
Seminary in Rome”. Deceived us in what? Had he not
himself taught the children of his catechism class
thousands of times, before the Council, the Act of Faith:
"My God, I firmly believe all the truths Thou has re-
vealed and that Thy Church doth teach, because Thou
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canst neither deceive nor be deceived”?

How have all these bishops been able to metamorphose
themselves in this manner? I can see only one explan-
ation: they were always in France and they let themselves
become gradually infected. In Africa I was protected. I
came back the year of the Council, when the harm had
already been done. Vatican II only opened the gates
which were holding back the devastating flood. In no
time at all, even before the end of the fourth session, it
was catastrophic. Everything, almost, was to be swept
away; prayer first of all.

Any Christian who has an instinct for God, a respect
for Him, must be shocked by the manner in which
prayers are said now. Learning prayers by heart, as we
did, is now denigrated as "parrot-fashion”. Children are
no longer taught the words nor do they appear now in the
catechisms, except for the Our Father. And even that is
in a new version, of Protestant inspiration, which makes
the child address God as "tu”. To do this systematically is
not a sign of great reverence, and is foreign to the spirit of
our language, which offers us a choice of styles according
to whether we are addressing a superior or a parent or a
friend. And in the same post-conciliar Our Father one
asks God not to "lead us into temptation”, an expression
that is equivocal, at least; while our traditional French
version is an improvement upon the Latin, which is
rather clumsily based on the Hebrew. What progress is
there in this? The familiar style of speech has also invaded
the whole body of vernacular liturgy: the New Sunday
Missal makes it exclusive and obligatory, though one can
see no reason for a change so contrary to French style and
custom.

Tests have been made in Catholic schools with children
of twelve or thirteen. Only a few knew the Our Father by
heart (in French, naturally) and a few knew their Hail
Mary. With one or two exceptions these children did not
know the Apostles’ Creed, the I Confess, the Acts of
Faith, Hope, Charity and Contrition, or the Angelus or
the Memorare. How could they know them, when most of
them had never even heard them said? Prayer must be
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"spontaneous”, we must speak to God out of the
abundance of the heart, so they tell us now; and they
scorn the marvellous educative system of the Church
which has produced and perfected all these prayers,
which have been the support of the greatest saints.

How many still practice and encourage morning and
evening prayers together in the family, or the saying of
the prayers of blessing and thanksgiving at meals? I have
learnt that in many Catholic schools they no longer want
the prayer at the start of the lesson, on the pretext that
some of the pupils are unbelievers or belong to other
religions, and that it would not do to affront their
consciences or display a triumphalist spirit. They
congratulate themselves on receiving in these schools a
large majority of non-Catholics and even non-Christians,
and doing nothing to lead them to God. The young
Catholics, meanwhile, must conceal their faith: this on
the pretext of respecting the opinions of their school-
mates.

The genuflection is now practised only by a small
number of the faithful; it has been replaced by a nod of
the head, or more often by nothing at all. One enters a
church and sits down. The furniture has been changed,
the prie-dieus broken up for firewood. Often seats have
been installed similar to those in cinemas, thereby
allowing the public to be more comfortably seated when
the church is used for a concert. I have been told of the
case of the Blessed Sacrament chapel in a big parish
church in Paris, which used to be visited by a number of
people working nearby during their lunch hour. One day
it was closed for work to be carried out. When the doors
were opened again the prie-dieus had disappeared. On a
comfortable pile carpet were deep upholstered seats,
evidently expensive and of the sort found in the reception
foyers of big companies or air-lines. The comportment of
the faithful changed at once: some knelt on the carpet,
but most made themselves comfortable and meditated
before the tabernacle cross-legged. The parish clergy
certainly had some intention in their minds; one does not
embark on expensive changes or alterations without
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thinking of what one is doing. What we are seeing here is
the desire to modify the relationship of man to God in the
direction of familiarity and casualness, as if we were
dealing with Him as equals. How can one acquire a
conviction that one is in the presence of the Creator and
sovereign Lord of all things, if one suppresses the gestures
that embody the "virtue of Religion”? Does one not also
run the risk of diminishing the sense of the Real Presence
in the tabernacle?

Catholics are likewise bewildered by the obstinate
partiality to banality and even vulgarity, in the manner in
which places of worship are treated. Everything that
contributed to the beauty of the buildings and the
splendour of the ceremonies is decried as "triumphalism”.
The décor must now be nearer to that of every-day life.
But in the ages of faith they offered to God the most
precious things they had. It was in the village church that
were to be seen just those things that do not belong to the
every day world: pieces of gold work, paintings, silks,
lace, embroidery, and the statues of the Blessed Virgin
crowned with jewels. Christians made financial sacrifices
to honour Almighty God in the best way they could. All
this was conducive to prayer and lifted up the soul. This is
a natural proceeding for mankind: when the three Magi
went to visit the poor crib at Bethlehem they brought
with them gold, frankincense and myrrh. Catholics are
degraded by being made to pray in commonplace sur-
roundings, multi-purpose halls that have nothing to
distinguish them from any other public place, sometimes
not even coming up to that. Here and there one finds a
magnificent gothic or romanesque church abandoned
and a sort of bare and dreary barn built to one side. Or
else they organise 'domestic eucharists’ in dining-rooms
or even in kitchens. I have been told of one of these,
celebrated in the home of a deceased person in the
presence of his family and friends. After the ceremony
the chalice was removed and then, on the same table
covered with the same table-cloth, they set up a buffet
meal. At the same time, only a few hundred yards away,
only the birds were singing to the Lord around the 13th
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century church decorated with magnificent stained-glass
windows.

Those readers who remember the years before the war
will certainly recall the fervour of the Corpus Christi
processions with their numerous stations, the chants, the
thuribles, the monstrance gleaming in the sun, carried by
the priest under the gold-embroidered canopy; the
banners, the flowers, the bells. The sense of adoration
was born into the children’s souls and ingrained there for
life. This primordial aspect of prayer seems greatly
neglected. Do I hear somebody still talking about
necessary evolution and new habits of life? But traffic
problems do not prevent street demonstrations, and the
demonstrators are not inhibited about expressing their
political opinions or their demands, whether just or not.
Why should God alone be thrust aside, and why must
only Christians refrain from rendering Him the public
worship which is His due?

The almost total disappearance in France of
processions is not caused by a lack of interest on the part
of the faithful. It is prescribed by the new pastoral theory
which, however, is ceaselessly urging the ’active partic-
ipation of the People of God'. In 1969 a parish-priest in
the Oise department of France was expelled by his bishop
who had forbidden the organising of the traditional
procession of Corpus Christi. The procession took place
nevertheless and drew ten times more people than the
village has inhabitants. Can one then say that the new
pastoral style which is, in any case, in contradiction on
this point with the conciliar Constitution on the Sacred
Liturgy, is in accordance with the deep longings of those
Christians who remained attached to such forins of piety?

And what are they offered in exchange? Very little,
because services have been greatly reduced. Priests no
longer offer the Holy Sacrifice each day; and when they
do, they concelebrate together, and the number of masses
has diminished accordingly. In country districts it is
practically impossible to attend Mass during the week; on
Sundays a car is needed to travel out to the locality whose
turn it is to receive the 'sector priest’. Many churches in
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France are permanently closed, others only opened a few
times each year. Add to that the crisis in vocations, or
rather the crisis in responding to vocations, and the
practice of religion becomes yearly more difficult. The
large towns are in general better served; but most of the
time it is impossible to receive communion, on First
Fridays or First Saturdays of the month for example.
Naturally there is no longer any question of daily Mass; in
many urban parishes Masses only take place by prior
order, for a specific group at a pre-arranged time, and in
such a manner that the passer-by coming in by chance
feels himself to be a stranger at a celebration studded
with allusions to the activities and life of the group.
Discredit has been thrown upon what are called
individual celebrations in opposition to community
celebrations, but in reality the community has split into
small cells. It is quite common for a priest to say Mass in
the home of someone engaged in Catholic Action or other
activities, in the presence of a group of activists. Or else
one discovers the time-table for Sunday morning split up
between different language groups; a Portuguese Mass,
French Mass, Spanish Mass. In these times when foreign
travel is commonplace Catholics find themselves
attending Masses where they do not understand a single
word, in spite of being told that it is not possible to pray
without 'participating’. How could they?

No more Masses, or very few; no more processions, no
more Benedictions of the Blessed Sacrament, no more
Vespers. Public prayer is reduced to its most simple
expression. Even when the faithful have overcome the
difficulties of times and travelling, what will they find to
slake their spiritual thirst? I will speak further on about
the liturgy and the serious alterations it has undergone.
For the moment, let us consider only the obvious outward
appearances of public prayer. All too frequently, the
atmosphere of the ’‘celebration’ offends Catholic
religious feelings. There is the intrusion of secular
rhythms with all kinds of percussion instruments, guitars
and saxophones. A musician responsible for sacred music
in a diocese of northern France, supported by a number
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of leading personalities in the world of music wrote: "In
spite of what it is currently called, the music of these
songs is not modern: this musical style is not new, but has
been played in the most profane places and surroundings
(cabarets, music halls, often for more or less lascivious
dances with foreign names). The people are led on to
rock or swing. They all feel an urge to dance about. That
sort of "body language” is certainly alien to our western
culture, unfavourable to contemplation and its origins
are rather suspect. Most of the time our congregations,
which already find it hard not to confuse the crochets and
the quavers in a 6/8 bar, do not respect the rhythm; then
one no longer feels like dancing, but with the rhythm
gone to pieces, the habitual poorness of the melodic line
becomes all the more noticeable.”

What has happened to prayer in all that? Happily it
appears that in more than one place people have
returned to less barbaric customs. People have then
submitted, those who wish to sing, to the productions of
official organisations specialising in church music. For
them, there is no question of making use of the
marvellous heritage of past centuries. The usual
melodies, always the same, are of the most indifferent
inspiration. The more elaborate pieces, executed by
choirs, show a secular influence, and excite the feelings
rather than penetrate the soul as plainchant does. The
words are all new, using a new vocabulary, as if a flood
twenty years ago had destroyed all the anitphonaries from
which, even if they had wanted to make something new,
they could have drawn inspiration; they adopt the style of
the moment and are quickly outmoded, in a very short
time being no longer comprehensible. Large numbers of
recordings purposely designed for the animation of
parishes give out paraphrases of the psalms and are
frankly presented as such, thereby supplanting the sacred
text of divine inspiration. Why not sing the psalms them-
selves?

A novelty appeared a little while ago: posters placed in
church porches reading “"to praise God, clap your
hands”. So during the celebration, at a sign from the
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leader, the congregation raise their hands above their
heads and clap rhythmically and loudly, producing an
unfamiliar din within the sanctuary. This kind of
innovation, unconnected even with our secular habits,
which attempts to put an artificial action into the litugy,
will no doubt be gone tomorrow: it contributes however
to discourage Catholics and to increase their confusion.
Nobody is obliged to attend 'Gospel Nights’ but what
can one do when the few Sunday Masses are infected with
these lamentable practices?

The pastorale d’ensemble (ministry to the assembly) as
they call it, constrains the faithful to adopt these new
gestures in which they see no benefit and which go against
their nature. Above all, everything must be done in a
collective manner, with échanges or sharing - of speech,
of views, on the Gospel, and of handshakes too. People go
along with this half-heartedly, as statistics show. The very
latest figures indicate a further falling-off, from 1977 to
1983, in attendance at the Eucharist, whereas personal
prayer shows a slight increase'. The pastorale d’ensemble
has not, therefore, won the people over. Here is what I
read in a parish magazine in the Paris area:

"From time to time during the last two years the 9.30
a.m. Mass has been in a rather special style, inasmuch as
the proclaiming of the Gospel was followed by an échange
for which those present formed groups of about ten
persons. The first time this kind of celebration was tried,
69 people joined in sharing groups and 138 remained
outside. One would have thought that with the help of
time there would have been an improvement. This has
not been the case”. The parish team then organised a
meeting to see whether or not to continue with the
"Masses with sharing”.

One can understand how the two-thirds of the
parishioners who had so far resisted the post-Conciliar
innovations were not enthusiastic about these improvised
chatterings in the middle of Mass. How difficult it is to be
a Catholic nowadays! The liturgy in French, even without
échanges, deafens the congregation with a flood of words
so that many complain that they can no longer pray
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during Mass. When, then, will they pray?

The confused faithful are offered recipes which are
always accepted by their bishops provided that they
detach them from Christian spirituality. Yoga and Zen
are the strangest, a disastrous orientalism which,
claiming to lead to a "hygiene of the soul”, directs
devotion into false ways. Again, what about the abuses of
"body-language” which degrade the pesonality by
exalting the body at the expense of elevation towards
God? These new fashions, along with many others, have
been introduced even into contemplative monasteries;
and they are extremely dangerous. They show how right
are those we hear say, "They are changing our religion”.

'Poll Madame Figaro - Sofres, Sep. 1983. The first question was "Do you go to
communion once a week or more, or about once a month?” This corresponds more or
less to attendance at Mass, since everybody now communicates. Replies in the
affirmative had dropped from 16% to 9%.



3. What They are Doing to the Mass

I have before me some photos published in Catholic
newspapers representing the Mass as it is now often said.
Looking at the first photo I find it difficult to understand
at what moment of the Holy Sacrifice it has been taken.
Behind an ordinary wooden table, which does not appear
very clean and which has no cloth covering it, two persons
wearing suits and ties elevate or present, one a chalice,
the other a ciborium. The text informs me they are
priests, one of them the federal chaplain of Catholic
Action. On the same side of the table, close to the first
celebrant are two girls wearing trousers, and near the
second celebrant two boys in sweaters. A guitar is placed
against a stool.

In another photo the scene is the corner of a room
which might be the main room of a youth club. The
priest is standing, wearing a Taizé-type alb, before a
milking-stool which serves as an altar; there is a large
earthenware bowl and a small mug of the same sort,
together with two lighted candle-ends. Five young people
are sitting cross-legged on the floor, one of them
strumming a guitar.

The third photo shows an event which occurred a few
years ago, the cruise of some ecologists who were seeking
to prevent the French atomic experiments on the Isle of
Mururoa. Amongst them was a priest who celebrated
Mass on the deck of the sailing ship, in the company of
two other men. All three are wearing shorts, one is even
stripped to the waist. The priest is raising the host, no
doubt for the elevation. He is neither standing nor
kneeling, but sitting or rather slumped against the boat’s
superstructure.

One common feature emerges from these scandalous
pictures; the Eucharist is reduced to an every-day act, in
common-place surroundings, with common-place
utensils, attitudes and clothing. Now the so-called
Catholic magazines which are sold on church bookstalls
do not show these photos in order to criticize such ways,
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but on the contrary to recommend them. "La Vie” even
considers that that is not enough. Using in its habitual
manner extracts from readers’ letters to express its own
thoughts without having them attributed to itself, it says
"The liturgical reform must go further ... the unneces-
sary repetitions, the same form of words ever repeated, all
this regulation holds back creativeness”. What ought the
Mass to be? The following gives a hint: "Our problems
are manifold, our difficulties increasing and the Church
still seems to be remote from them. Often we come out of
Mass tired. There is a sort of gap between our daily life,
our present worries, and the sort of life suggested to us on
Sundays.”

Certainly people come away tired from a Mass which
strives to bring itself down to the level of mankind instead
of raising them up to God, and which, because it is
wrongly conceived does not permit them to rise above
their "problems”. The encouragement given to go even
further demonstrates a deliberate intention to destroy
what is sacred. The Catholic is thereby dispossessed of
something which he needs and longs for, because he is
drawn to honour and revere all which relate to God. How
much more is this the case with the elements of the
Sacrifice which are to become His Body and His Blood!
Why make hosts that are grey or brown by leaving in part
of the bran? Are they trying to make us forget that phrase
omitted from the new offertory: hanc immaculatam
hostiam, this immaculate and spotless host?

That, however, is merely a minor innovation. We
frequently hear of the consecration of ordinary bread,
leavened with yeast, instead of the pure wheat flour
prescribed, the exclusive use of which has again been re-
iterated in the papal instruction "Inaestimabile Donum”.
All bounds have now been passed, there has even been an
American bishop who recommends little cakes containing
milk, eggs, baking-powder, honey and margarine. The
desacralisation extends to the persons vowed to the sevice
of God, with the disappearance of the ecclesiastical habit
for priests and religious, the use of christian names,
familiarity and a secularised way of living, all in the name
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of a new principle and not, as they have tried to make us
believe, for practical needs. In proof of which I mention
those nuns who leave their enclosure to live in rented flats
in town, thereby doubling their expenses - abandoning
the veil and incurring the cost of regular sessions at the
hair-dressers.

The loss of what is sacred leads also to sacrilege. A
newspaper in the west of France informs us that the
national contest for band-girls was held in 1980 in the
Vendée region of France. A Mass took place during
which the band-girls danced and some of them then dis-
tributed communion. Moreover, the ceremony was
finished off with a roundelay in which the celebrant took
part wearing priests’ vestments. It is not my intention
here to establish a catalogue of the abuses that are to be
met with, but to give a few examples showing why
catholics today have so much at which to be perplexed
and even scandalised. I am revealing nothing secret, the
television has taken upon itself to spread in people’s
homes, during the Sunday morning programmes, the
inadmissible off-handedness that the bishops publicly
display with regard to the Body of Christ: witness that
mass televised the 22nd November 1981 where the
ciborium was replaced by baskets which the congregation
passed from one to another to be finally placed on the
floor with what remained of the Sacred Species.

In Poitiers on Holy Thursday the same year, a big
spectacular concelebration consisted of  the
indiscriminate consecration of loaves and jugs of wine
upon the tables from which everyone came and helped
himself.

Concerts of secular music held in churches are now
generalised. Places of worship are even made available
for rock-music events, with all the excesses that these
habitually involve. Some churches and cathedrals have
been given over to debauchery, drugs, and filth of all
kinds, and it is not the local clergy who have then
performed ceremonies of expiation but groups of the
faithful rightly disgusted by these scandals. How can the
bishops and priests who have encouraged these things not



26 AN OPEN LETTER TO CONFUSED CATHOLICS

fear to bring down divine punishment upon themselves
and their people? It is already apparent in the fruitless-
ness of their work. It is all wasted because the Holy
Sacrifice of the Mass, desecrated as it is, no longer confers
grace and no longer transmits it. The contempt for the
real presence of Christ in the Eucharist is the most
flagrant sign by which the new mentality, no longer
Catholic, expresses itself. Even without going as far as the
rowdy excesses I have just mentioned, this is noticeable
every day. The Council of Trent explained without any
possible doubt that Our Lord is present in the smallest
particles of the consecrated bread. What are we to think
then of communion in the hand? When a communion-
plate is used, even if the communions are few in number,
there are always partlcles remaining. In consequence, the
particles now remain in the communicants’ hands. The
faith of many is shaken by this, especially that of
children.

The new way can only have one explanation; if people
come to Mass to break the bread of friendship, of the
community meal, of the common faith, then it is quite
natural that no excessive precautions should be taken. If
the Eucharist is a symbol expressing simply the memory
of a past event and the spiritual presence of Our Lord, it
is quite logical not to worry about a few crumbs which
may fall on the floor. But if it is a matter of the presence
of God Himself, our Creator, as the faith of the Church
would have it, how can we understand that such practices
be allowed and even encouraged, in spite of documents
fresh from Rome? The idea which they are endeavouring
to insinuate in this way is a Protestant one against which
catholics not yet contaminated are rebelling. To impose
it more effectively, the faithful are obliged to
communicate standing.

Is it fitting that when we go to receive Christ before
whom, says St. Paul, every knee shall bow, in heaven, on
earth and under the earth, we should do so without the
least sign of respect or allegiance? Many priests no longer
genuflect before the Holy Eucharist; the new rite of Mass
encourages this. I can only see two possible reasons; either
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an immense pride which makes us treat God as if we were
His equals, or else the certitude that He is not really
present in the Eucharist.

Am I just getting up a case against the so-called
Conciliar Church? No, I am not inventing anything.
Listen to the way the Dean of the Faculty of Theology of
Strasbourg expresses himself. "We also speak of the
presence of a speaker or of an actor, meaning thereby a
quality different from a simple geographical 'being-
there’. After all, someone can be present by a symbolic
act which he does not accomplish physically but which
other people accomplish by creative fidelity to his funda-
mental intention. For example, the Festival of Bayreuth
realises without doubt a presence of Richard Wagner
which 1s greatly superior in intensity to that which may be
manifested by occasional recitals or concerts devoted to
his music. It is within this last perspective, it seems to me,
that we should place the eucharistic presence of Christ.”

To compare the mass with the Bayreuth Festival! No,
we certainly do not agree, either regarding the words or
the music.



4. The Mass of All Times versus the
Mass of Our Time

In preparation for the 1981 Eucharist Congress a quest-
ionnaire was distributed, the first question of which was
this:

"Of these two definitions: 'The Holy Sacrifice of the
Mass' and 'Eucharistic Meal’, which one do you adopt
spontaneously?” There is a great deal that could be said
about this way of questioning Catholics, giving them to
some extent the choice and appealing to their private
judgement in a subject where spontaneity has no place.
The definition of the Mass is not chosen in the same way
that one chooses a political party.

Alas! The insinuation does not result from a blunder on
the part of the person who drew up the questionnaire.
One has to accept that the liturgical reform tends to
replace the idea and the reality of the Sacrifice by the
reality of a meal. That is how one comes to speak of
eucharistic celebration, or of a "Supper”; but the
expression "Sacrifice” is much less used. It has almost
totally disappeared from catechism handbooks just as it
has from sermons. It is absent from Canon No 2,
attributed to St Hippolytus.

This tendancy is connected with what we have
discovered concerning the Real Presence: if there is no
longer a sacrifice, there is no longer any need for a
victim. The victim is present in view of the sacrifice. To
make of the Mass a memorial or fraternal meal is the
Protestant error. What happened in the 16th century?
Precisely what is taking place today. Right from the start
they replaced the altar by a table, removed the crucifix
from it, and made the "president of the assembly” turn
round to face the congregation. The setting of the
Protestant Lord’s Supper is found in Pzerres Vivantes, the
prayer-book prepared by the bishops in France which all
children attending catechism are obliged to use:
"Christians meet together to celebrate the Eucharist. It is
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the Mass ... They proclaim the faith of the Church, they
pray for the whole world, they offer the bread and the
wine. The priest who presides at the assembly says the
great prayer of thanksgiving”.

Now in the catholic religion it is the priest who
celebrates Mass; it is he who offers the bread and the
wine. The notion of president has been borrowed directly
from Protestantism. The vocablulary follows the change
of ideas. Formerly, we would say "Monsignor Lustiger
will celebrate a Pontifical Mass”. I am told that at
Radio Notre Dame, the phrase used at present is "Jean-
Marie Lustiger will preside at a concelebration.” Here is
how they speak about Mass in a brochure issued by the
Conference of Swiss Bishops: "The Lord’s Supper
achieves firstly communion with Christ. It is the same
communion that Jesus brought about during his life on
earth when he sat at table with sinners, and has been
continued in the Eucharistic meal since the day of the
Resurrection. The Lord invites his friends to come
together and He will be present amongst them.”

To that every Catholic is obliged to reply in a categoric
manner, No! the Mass is not that. It is not the contin-
uation of a meal similar to that which Our Lord invited
Saint Peter and a few disciples one morning on the lake-
side, after his resurrection. "When they came to land
they saw a charcoal fire there and a fish laid thereon and
bread. Jesus said to them: Come and dine. And none of
them durst ask Him 'Who art thou?’ Knowing that it
was the Lord. And Jesus cometh and taketh the bread
and giveth them, and fish in like manner.” (John 23: 19-
13).

The communion of the priest and the faithful is a
communion in the victim who has offered himself up on
the altar of sacrifice. This is of solid stone; if not it
contains at least the altar stone which is a stone of sacri-
fice. Within are laid relics of the martyrs because they
have offered their blood for their Master. This
communion of the blood of Our Lord with the blood of
the martyrs encourages us also to offer up our lives.

If the Mass is a meal I understand the priest turning
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towards the congregation. One does not preside at a meal
with one’s back to the guests. But a sacrifice if offered to
God, not to the congregation. This is the reason why the
priest at the head of the faithful turns towards God and
the crucifix over the altar.

At every opportunity emphasis is laid on what the New
Sunday Missal calls the 'narrative of the institution’.
The Jean-Bart Centre, the official centre for the arch-
diocese of Paris, states " At the centre of the Mass, there is
a narrative”. Again, No! The Mass is not a narrative, it is
an action.

Three indispensible conditions are needed for it to be
the continuation of the Sacrifice of the Cross: the
oblation of the victim, the transubstantiation which
renders the victim present effectively and not
symbolically, and the celebration by a priest, consecrated
by his priesthood, in place of the High Priest who is Our
Lord.

Likewise the Mass can obtain the remission of sins. A
simple memorial, a narrative of the institution
accompanied by a meal, would be far from sufficient for
this. All the supernatural virtue of the Mass comes from
its relationship to the Sacrifice of the Cross. If we no
longer believe that, then we no longer believe anything
about Holy Church, the Church would no longer have
any reason for existing, we would no longer claim to be
catholics. Luther understood very clearly that the Mass is
the heart and soul of the Church. He said: "Let us destroy
the Mass and we shall destroy the Church”.

Now we can see that the Novus Ordo Missae, that is to
say the new order adopted after the Council, has been
drawn up on Protestant lines, or at any rate dangerously
close to them. For Luther the Mass was a sacrifice of
praise, that is to say an act of praise, an act of
thanksgiving, but certainly not an expiatory sacrifice
which renews and applies the Sacrifice of the Cross. For
him, the Sacrifice of the Cross took place at a given
moment of history, it is the prisoner of that history; we
can only apply to ourselves Christ’s merits by our faith in
his death and resurrection. Contrarily, the Church
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maintains that this sacrifice is realised mystically upon
our altars at each Mass, in an unbloody manner by the
separation of the body and the blood under the species of
bread and wine. This renewal allows the merits of the
cross to be applied to the faithful there present,
perpetuating this source of grace in time and in space.
The Gospel of St Matthew ends with these words, "And
behold, I am with you all days, even until the end of the
world.”

The difference in conception is not slender. Efforts are
being made to reduce it, however, by the alteration of
Catholic doctrine of which we can see numerous signs in
the liturgy.

Luther has said "Worship used to be addressed to God
as a homage, henceforth it will be addressed to man to
console and enlighten him. The sacrifice used to have
pride of place but the sermon will supplant it.” That
signified the introduction of the cult of man, and in the
church, the importance accorded to the "liturgy of the
word”. If we open the new missals, this revolution has
been accomplished in them too. A reading has been
added to the two which existed, together with a
"universal prayer” often utilised for propagating political
or social ideas; taking the homily into account, we often
end up with a shift of balance towards the "word”. Once
the sermon is ended, the Mass is very close to its end.

Within the Church the priest is marked with an
indelible "character” which makes of him an "alter
Christus”: he alone can offer the Holy Sacrifice. Luther
considered the distinction between clergy and laity to the
"the first wall raised up by the Romanists”; all Christians
are priests, the pastor is only exercising a function in
presiding at the Evangelical Mass. In the Novus Ordo,
the "I1" of the Celebrant has been replaced by "we"; it is
written everywhere that the faithful "celebrate”, they are
associated with the acts of worship, they read the Epistle
and occasionally the Gospel, give out the communion,
sometimes preach the homily, which may be replaced by
"a dialogue by small groups upon the Word of God",
meeting together beforehand to "construct” the Sunday
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Celebration. But this is only a first step; for several years,
we have heard of those responsible for diocesan organis-
ations who have been putting forward propositions of this
nature: "It is not the ministers but the assembly who
celebrate” (handouts by the National Centre for Pastoral
Liturgy), or "The assembly is the prime subject of the
liturgy”; what matters is not the "functioning of the rites
but the image the assembly gives to itself and the
relationship the co-celebrants create between them-
selves”. (P. Gelineau, architect of the liturgical reform
and professor at the Paris Catholic Institute). If it is the
assembly which matters then it is understandable that
private masses should be discredited, which means that
priests no longer say them because it is less and less easy to
find an assembly, above all during the week. It is a
breach with the unchanging doctrine: that the Church
needs a multiplicity of Sacrifices of the Mass, both for the
application of the Sacrifice of the Cross and for all the
objects assigned to it, adoration, thanksgiving, propitia-
tion' and impetration”®.

As if that were not enough, the objective of some is to
eliminate the priest entirely, which has given rise to the
notorious ADAP (Sunday Assemblies in the Absence of
the Priest). We can imagine the faithful gathering to pray
together in order to honour the Lord’s Day; but these
ADAP are in reality a sort of "dry mass” lacking only the
consecration; and .the lack, as one can read in a
document of the Regional Centre for Social and Religious
Studies at Lille, is only because "until further notice
orders lay people do not have the power to carry out
this act”. The absence of the priest may even be inten-
tional "so that the faithful can learn to manage for them-
selves”. Fr. Gelineau in "Demains la Liturgie” writes that
the ADAP are only an "educational transition until such
time as mentalities have changed” and he concludes with
disconcerting logic that there are still too many priests in
the church, "too many doubtless for things to evolve
quickly.”

"T'he action of rendering God propitious.
% The action of obtaining divine graces and blessings.
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Luther suppressed the offertory; why offer the pure
and immaculate Host if there is no more sacrifice? In the
French Novus Ordo the offertory is practically non-
existant; besides which it no longer has this name. The
New Sunday Missal speaks of the "prayers of present-
ation”. The formula used reminds one more of a thanks-
giving, a thank-you for the fruits of the earth. To fully
realise this, it is sufficient to compare it with the formulas
traditionally used by the Church in which clearly appears
the propitiatory and expiatory nature of the Sacrifice
"which I offer you for my innumerable sins, offenses and
negligences, for all those here present and for all
Christians living and dead, that it may avail for my sal-
vation and theirs for eternal life”. Raising the chalice, the
priest then says "We offer Thee Lord, the chalice of Thy
redemption, imploring Thy goodness to accept it like a
sweet perfume into the presence of Thy Divine Majesty
for our salvation and that of the whole world”.

What remains of that in the new Mass? This: "Blessed
are You, Lord, God of the Universe, you who give us this
bread, fruit of the earth and work of human hands. We
offer it to you; it will become the bread of life” and the
same for the wine which will become "our spiritual
drink”. What purpose is served by adding, a little further
on: "Wash me of my faults Lord, purify me of my sin”
and "may our sacrifice, today, find grace before you"?
Which sin? Which sacrifice? What connection can the
faithful make between this vague presentation of the
offerings and the redemption that he is looking forward
to? I will ask another question: Why substitute for a text
that is clear and whose meaning is complete a series of
enigmatic and loosely bound phrases? If a need is found
for change, it should be for something better. These
incidental phrases which seem to make up for the
insufficiency of the "prayers of presentation” remind us
of Luther, who was at pains to arrange the changes with
caution. He retained as much as possible of the old
ceremonies, limiting himself to changing their meaning.
The Mass, to a great extent, kept its external appearance,
the people found in the churches nearly the same setting,
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nearly the same rites, with slight changes made to please
them, because from then on people were consulted much
more than before; they were much more aware of their
importance in matters of worship, taking a more active
part by means of chant and praying aloud. Little by little
Latin gave way to German.

Doesn’t all this remind you of something? Luther was
also anxious to create new hymns to replace "all the
mumblings of popery”. Reforms always adopt the ap-
pearance of cultural revolution.

In the Novus Ordo, the most ancient part of the
Roman Canon which goes back to apostolic times has
been reshaped to bring it closer to the Lutheran formula
of consecration, with both an addition and a suppression.
The translation in French has gone even further by
altering the meaning of the words "pro multis”. Instead
of "my blood which shall be shed for you and for a great
number” we read "which shall be shed for you and for the
multitude”. This does not mean the same thing and
theologically is not without significance.

You may have noticed that most priests nowadays
recite as one continuous passage the principal part of the
Canon which begins "the night before the passion He
took bread in His holy hands” without observing the
pause implied by the rubric of the Roman missal: "Hold-
ing with both hands the host between the index-finger
and the thumb, he pronounces the words of the
Consecration, in a low but distinct voice and attentively
over the host”. The tone changes, becomes intimatory,
the five words "Hoc est enim Corpus meum” operate the
miracle of transubstantiation, as do those that are said
for the consecration of the wine. The new missal asks the
celebrant to keep to the narrative tone of voice as if he
were indeed proceeding with a memorial. Creativity
being now the rule, we see some celebrants who recite the
text while showing the host all around or even breaking it
in an ostentatious manner so as to add the gesture to their
words and better illustrate their text. Two genuflections
out of the four having been suppressed, those which
remain being sometimes omitted, we have to ask ourselves
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if the priest in fact has the feeling of consecrating, even
supposing that he really does have the intention to do so.

Then, from being puzzled catholics you become
worried catholics: is the Mass at which you have assisted
valid? Is the host you have received truly the Body of
Christ?

It is a grave problem. How can the ordinary faithful
decide? For the validity of a mass there exist essential
conditions; matter, form, intention and the validly
ordained priest. If these conditions are filled one cannot
see how to conclude invalidity. The prayers of the
offertory, the Canon and the priest’s communion are nec-
essary for the integrity of the sacrifice and the sacrament
but not for its validity. Cardinal Mindzenty pronouncing
in secret in his prison the words of Consecration over a
little bread and wine, so as to nourish himself with the
body and blood of Our Lord without being seen by his
guards, was certainly accomplishing the sacrifice and the
sacrament.

A Mass celebrated with the American bishop’s honey-
cakes of which I have spoken is certainly invalid, like
those where the words of consecration are seriously
altered or even omitted. I am not inventing anything, a
case has been recorded where a celebrant went to such an
extent of creativity that he quite simply forgot the
Consecration! But how can we assess the intention of the
priest? It is obvious that there are fewer and fewer valid
Masses as the faith of priests becomes corrupted and they
no longer have the intention to do what the Church -
which cannot change her intention - has always done.
The present day training of those who are called
seminarians does not prepare them to accomplish valid
masses. They are no longer taught to consider the Holy
Sacrifice as the essential action of their priestly life.

Futhermore it can be said without any exaggeration
whatsoever that the majority of masses celebrated without
altar-stones, with common vessels, leavened bread, with
the introduction of profane words into the very body of
the Canon, etc are sacrilegious, and they prevent faith by
diminishing it. The desacralisation is such that these
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masses can come to lose their supernatural character,
"the mystery of faith” and become no more than acts of
natural religion.

Your perplexity takes perhaps the following form: may
I assist at a sacrilegious mass which is nevertheless valid,
in the absence of any other, in order to satisfy my Sunday
obligation? The answer is simple: these masses cannot be
the object of an obligation; we must moreover apply to
them the rules of moral theology and canon law as
regards the participation or the attendance at an action
which endangers the faith or may be sacrilegious.

The new Mass, even when said with piety and respect
for the liturgical rules, is subject to the same reservations
since it is impregnated with the spirit of Protestantism. It
bears within it a poison harmful to the faith. That being
the case, the French Catholic of today finds himself in the
conditions of religious practice which prevail in
missionary countries. There, the inhabitants in some
regions are only able to attend Mass three or four times a
year. The faithful of our country should make the effort
to attend one each month at the Mass of all time, the true
source of grace and sanctification, in one of those places
where it continues to be held in honour.

I owe it to truth to say and affirm without fear of error
that the Mass codified by Pius V - and not invented by
him as some often say - express clearly these three
realities: sacrifice, real presence and the priesthood of the
clergy. It takes into account also, as the Council of Trent
has pointed out, the nature of mankind which needs
outside help to raise itself to meditation upon divine
things. The established customs have not been made at
random, they cannot be overthrown or abruptly abol-
ished with impunity. How many of the faithful, how
many young priests, how many bishops have lost the faith
since the introduction of the reforms! One cannot thwart
nature and faith without them taking their revenge.

But as it happens, we are told, man is no longer what
he was a century ago; his nature has been changed by the
technical civilisation in which it is immersed. How
absurd! The innovators take good care not to reveal to the
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faithful their desire to fall into line with Protestantism.
They invoke another argument: change. Here is how they
explain it at the theological evening school in Strasbourg:

"We must recognize that today we are confronted with
a veritable cultural mutation. One particular manner of
celebrating the memorial of The Lord was bound up with
a religious universe which is no longer ours.” It is quickly
said, and everything disappears. We must start again
from scratch. Such are the sophisms they use to make us
change our faith. What is a "religious universe”? It would
be better to be frank and say: "a religion which is no
longer ours”.



5. "You're a Dinosaur!”

Catholics who feel that radical transformations are taking
place have difficulty in standing up against the relentless
propaganda they encounter (and which is common to all
revolutions). They are told, "You can’t accept change.
Yet change is part of life. You're static. What was good
fifty years ago isn’t suitable to today’s mentality or way of
life. You're hung up on the past. You can’t change your
ways:” Many have given in to the reform to avoid this
criticism, unable to find an argument against the
sneering charge: "You're a reactionary, a dinosaur. You
can’t move with the times!”

Cardinal Ottaviani said of the bishops, "They are
afraid of looking old.”

But we have never refused certain changes, adap-
tations that bear witness to the vitality of the Church. In
the liturgy, people my age have seen some of these.
Shortly after I was born, St. Pius X made some im-
provements, especially in giving more importance to the
temporal cycle in the missal, in lowering the age for First
Communion for children and in restoring liturgical
chant, which had fallen into disuse. Pius XII came along
and reduced the length of the eucharistic fast because of
difficulties inherent in modern life. For the same reason
he authorized afternoon and evening Masses, put the
Office of the Paschal Vigil on the evening of Holy
Saturday and rearranged the services of Holy Week in
general. John XXIII, before the Council, added his own
touches to the so-called rite of St. Pius V.

But none of this came anywhere near to what hap-
pened in 1969, when a new concept of the Mass was intro-
duced.

We are also criticized for being attached to external
forms of secondary importance, like Latin. This is a dead
language, they tell us, which no one understands - as if
Christians understood it in the sixteenth or nineteenth
centuries. Such negligence on the part of the Church (in
this view) in waiting so long to get rid of Latin! I think the
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Church had her reasons. Yet we should not be surprised
that Catholics feel the need of a greater understanding of
the sacred texts, from which they draw spiritual
nourishment, and that they want to be more intimately
involved in the action taking place in front of them.

It was not to satisfy these desires, however, that the
vernacular was introduced from one end of the Holy
Sacrifice to the other. Reading the Epistle and Gospel in
the vernacular is an improvement and is practised at St.
Nicholas du Chardonnet in Paris and in the priories of
the Society which I founded. To go any further would
mean losing far more than would be gained, because
understanding the texts is not the ultimate purpose of
prayer, not even the only means of putting the soul in a
state of prayer, i.e., in union with God. If too much
attention is given to the meaning of the words, they can
even by an obstacle.

I am surprised this is not understood, especially when
we hear so much talk these days about a religion of the
heart, less intellectual and more spontaneous. Union with
God can be achieved as much by beautiful, heavenly
music as by the general ambience of liturgical action:
the sanctity and religious feel of the place, or its
architctural beauty, or the fervour of the Christian
community, or the dignity and devotion of the celebrant,
or symbolic decorations, or the fragrance of the incense.
Moving about is unimportant, as long as the soul is
uplifted. All you need to prove this is to go into a
Benedictine monastery which has kept the divine worship
in all its splendour.

But this does not lessen in the least the need to seek a
better understanding of the prayers and hymns as well as
a more perfect participation. But it is a mistake to try and
reach that goal purely and simply by bringing in the
vernacular and totally suppressing the universal language
of the Church, as has unfortunately happened almost
everywhere in the world. We need only look at the success
of Masses, even in the Novus Ordo rite, which have kept
the chant for the Credo, the Sanctus, or the Agnus De:z.

Latin is a universal language. In using it, the liturgy
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forms us into a universal, i.e., Catholic, communion. By
contrast, localizing and individualizing the liturgy robs it
of this dimension which can make such a deep impression
on souls. To avoid making such a mistake, it should be
enough to observe the Eastern rites, in which the
liturgical action has long been couched in the vernacular.
And there an isolation can be seen - from which members
of these communities suffer. When they scatter far and
wide from their homelands, they need their own priests
for the Mass, the sacraments and ceremonies of all kinds.
They build special churches, which, in the nature of
things, separate them from the rest of the Catholic
population.

What do they gain from this? It is not entirely clear
that having their own liturgical language has made them
more fervent in practising their faith than people benefit-
ting from a universal language, not understood by many,
perhaps, but easy enough to translate.

If we look outside the Church, we may ask how Islam
has succeeded in keeping its cohesiveness while spreading
over regions as different and among peoples of such
diverse races as in Turkey, North Africa, Indonesia and
black Africa. It has succeeded in imposing Arabic
everywhere as the single language of the Koran. In Africa
I saw marabouts teaching children to recite the sacred
texts by heart when they could not understand a single
word of them. Islam goes so far as to forbid the
translation of its holy book. It is fashionable these days to
admire the religion of Mohammed: thousands of French
people, it is said, are converting to it and taking up
collections in the churches to build mosques in France.
We would be well, however, simply to take note of one
example which we should remember: the sustaining
power of a single language for prayer and worship.

The fact that Latin is a dead language is in its favour:
it i1s the best means of protecting the expression of faith
against linguistic changes which take place naturally in
the course of time. The study of semantics has developed
rapidly in the last ten years or so: it has even been intro-
duced into French language courses in the schools.
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Semantics investigates changes in the meaning of words,
the gradual shift of signification in the passage of time
and often over very short periods. Let us make use of this
branch of knowledge, therefore, to understand the
danger of handing over the deposit of faith to changing
ways of speaking. Do you believe that we could have kept
intangible, eternal truths free of corruption for two
thousand years if they were expressed in languages that
are constantly evolving and which differ from one
country and even from one region to another? Living
languages change and fluctuate. If we put the liturgy into
any one of them at any time, we will have to be
continually  adapting  according to  semantic
requirements. So it is not surprising that there must by
endless committees set up for this, and that priests no
longer have time to say Mass.

When 1 went to see His Holiness Pope Paul VI at
Castelgandolfo in 1976, I said to him, "I do not know if
you are aware, Your Holiness, that there are now
officially thirteen Eucharistic prayers in France.” The
Pope raised his arms heavenward and exclaimed, "More
than that, Excellency, more than that!” This gives me the
basis for asking, Would there be so many if the liturgists
were required to compose in Latin? Besides these
formulas put into circulation - after being printed here,
there or anywhere - we would have to mention also the
canons improvised by the priest during the celebration
and everything he intoduces from the "penitential
preparation” to the "dismissal of the assembly.” Do you
think he could do this if he had to officiate in Latin?

Another external sign against which opinion has
solidified is the wearing of the cassock - not so much in
church or in visits to the Vatican as in everyday life. The
question is not of the most fundamental importance, yet
it has great symbolic value. Every time the Pope mentions
this - and Pope John Paul II has done so repeatedly -
howls of protest are heard from the ranks of the clergy. In
this connection I read in a Paris newspaper this statement
from an avant-garde priest: "This is childishness ... in
France, wearing a recognizable uniform is meaningless,
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because there is no need to recognize a priest on the
street. Quite the contrary: the cassock or Roman collar
creates a barrier ... the priest is a man like anyone else.
Of course he is president of the Eucharistic assembly!”

This "president of the Eucharistic assembly” is here
expressing ideas that are contrary to the Gospel and to
clearly recognized social realities. In all religions, leaders
wear distinctive signs. Anthropology, which is now all the
rage, is there to prove it. Among Muslims you see
differences in dress: collars and rings. Buddhist monks
wear saffron-coloured robes and shave their heads.
Young people associated with this religion can be seen on
the streets of Paris and other large cities, and their
appearance evokes no criticism.

The habit identifies the cleric or the religious, as a
uniform identifies a soldier or a policeman. But with a
difference: these latter, in representing the civil order,
remain citizens like other people, whereas the priest is
supposed to keep his distinctive habit in all phases of life.
In fact, the sacred mark he received at ordination means
that he is in the world but not of the world. We know this
from St. John: "You are not of the world; I chose you out
of the world” (15.19). His habit should be distinctive and
at the same time reflect the spirit of modesty, discretion
and poverty.

Secondly, the priest has the duty to bear witness to Our
Lord. "You are my witness ... Men do not put a lamp
under a bushel.” Religion should not be confined to the
sacristy - as the powers in the Eastern European countries
have long since declared it should be. Christ commanded
us to spread our faith, to make it visible by a witness
which should be seen and understood by all. The witness
of the word, which is certainly more essential to the priest
than the witness of the cassock, is nevertheless greatly fac-
ilitated by the unmistakable clear sign of the priesthood
implicit in the wearing of the soutane.

Separation of Church and State, which is accepted and
sometimes considered preferable, has helped the spirit of
atheism to penetrate little by little into all the realms of
activity, and we must admit that many Catholics and
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even priests no longer have a very clear idea of the place
of the Catholic religion in civil society. Secularism is
everywhere.

The priest who lives in a society of this type gets the
ever increasing impression of being a stranger in this
society, an embarrassment, and finally a symbol of a past
age, doomed to disappear. His presence is barely
tolerated. At least that is the way he sees it. Hence his
wish to identify with the secular world, to lose himself in
the crowd. What is lacking in priests of this type is
experience of less dechristianized countries than theirs.
What is especially lacking in them is a profound sense of
their priesthood.

It is thereford difficult to make judgements on the
religious spirit of the day. It is unfair to assume that those
whom we meet in business relations or in informal
relations are not religious. The young priests who come
out of Econe and all who have not gone along with the
fad of anonymity verify this every day. Barrier? Quite the
contrary. People stop them on the street, in stations, to
talk to them, often quite simply to say what a joy it is for
them to see a priest. The great boast of the new Church is
dialogue. But how can this begin if we hide from the eyes
of our prospective dialogue partners? In communist
countries the first act of the dictators is to forbid the
cassock; this is part of a programme to stamp out religion.
And we must believe the reverse to be true too. The priest
who declares his identity by his exterior appearance is a
living sermon. The absence of recognizable priests in a
large city is a serious step backward in the preaching of
the Gospel. It is a continuation of the wicked work of the
Revolution and the Laws of Separation.

It should be added that the soutane keeps the priest out
of trouble for it imposes an attitude on him, it reminds
him at every minute of his mission on earth, it protects
him from temptations. A priest in a cassock has no ident-
ity crisis. As for the faithful, they know what they are
dealing with; the cassock is a guarantee of the authent-
icity of the priesthood. Catholics have told me of the
difficulty they feel in going to confession to a priest in a
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business suit; it gives them the impression they are
confiding the secrets of their conscience to some sort of
nobody. Confession is a judicial act; hence the civil law
feels the need to put robes on its magistrates.



6. The New Forms of Baptism,
Marriage, Penance and Extreme
Unction

The Catholic, whether he be regularly practising or one
who goes to church for the great moments of life, finds
himself asking such basic questions as, what is baptism?

It is a new phenomenon; not so long ago anyone could
answer that, and anyway, nobody asked the question.
The first effect of baptism is the redemption from
original sin; that was known from father to son and
mother to daughter.

But now nobody any longer talks about it anywhere.
The simplified ceremony which takes place in the church
speaks of sin in a context which seems to refer to that
which the person being baptised will commit during his
or her life, and not the original fault that we are all born
with.

Baptism from then on simply appears as a sacrament
which unites us to God, or rather makes us members cf
the community. This is the explanation of the "rite of
welcome” that is imposed in some places as an initial
step, in a first ceremony. It is not due to any private initi-
ative since we discover plenty of variations upon baptism
by stages in the leaflets of the National Centre of Pastoral
Liturgy. It is also called deferred baptism. After the
welcome comes the "progression”, the ”"seeking”. The
sacrament will be administered, or not administered,
when the child is able, according to the terms used, to
choose freely, which may occur at quite an advanced age,
18 years old or more. A professor of dogmatic theology
highly esteemed in the new Church has established a
distinction between those christians whose faith and
religious culture he is confident he can verify, and the
others - more than three-quarters of the total - to whom
he attributes only a supposed faith when they request
baptism for their children. These christians "of the
popular religion” are detected during the preparatory
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meetings and dissuaded from proceeding any farther
than the "ceremony of welcome”. This method of going
on is "more appropriate to the cultural situation of our
civilisation.”

Recently a parish priest in the Somme department who
had to enrol two children for their first communion asked
for their baptismal certificates, which were sent to him
from the family’s parish of origin. He then found that one
of the children had been baptised but not the other,
contrary to what the parent believed. This is the sort of
situation that results from these practices. What they give
is in effect only a semblance of baptism which those
present take in good faith to be the true sacrament.

That you should find this disconcerting is quite under-
standable. You have also to face up to a specious
argument which appears even in parish magazines,
generally in the way of suggestions or testimonies signed
with christian names, that is to say anonymously. We
read in one of them that Alan and Evelyn state "Baptism
is not a magic rite which will efface by miracle any
original sin. We believe that salvation is total, free, and
for all: God has elected all men in his love, on any
condition, or rather without condition. For us, to be
baptised is to decide to change our life, it is a personal
commitment that no-one can take for you. It is a
conscious decision which implies preliminary instruction,
etc.” What frightful errors are contained in those few
lines! They lead to the justifying of another method; the
suppression of infant baptism. It is another alignment
with the Protestants, in defiance of the teaching of the
Church right from its beginnings, as Saint Augustine
wrote at the end of the 4th century: "the custom of
baptising children is not a recent innovation but the
faithful repetition of the apostolic tradition. This custom
by itself alone and without any written document,
constitutes the certain rule of truth”. The Council of
Carthage in the year 251 prescribed that baptism should
be conferred on infants "even before they are eight days
old” and the Sacred Congregation for the Doctrine of the
Faith issued a reminder of the obligation on 21 November
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1980, basing it upon "a norm of immemorial tradition”.'

That is a thing you should know so as to be able to
insist upon a sacred right when someone attempts to
refuse your new-born children their share in the life of
grace. Parents do not wait until their child is eighteen
years old before deciding for him his diet, or to have a
necessary surgical operation. Within the supernatural
order their duty is even greater, and the faith which
presides at the sacrament when the child is not capable of
taking on for himself a personal engagement is the faith
of the Church. Just think of the fearful responsibility you
would have in depriving your child of eternal life in
Paradise. Our Lord Himself has said in a most clear
manner "Nobody, unless they be born again of water and
the Holy Spirit can enter into the Kingdom of God".

The results of this peculiar pastoral practice were quick
to appear. In the diocese of Paris, whereas one child out
of two was baptised in 1965, only one child in four was
baptised in 1976. The clergy of one suburban parish
observed, without appearing concerned about it, that
there were 450 baptisms in 1965 and 150 in 1976. From
the whole of France the fall continues. From 1970 to 1981
the overall figure dropped from 596,673 to 530,385 whilst
the population increased by more than three millions
during the same period.

All this is the outcome of having falsified the definition
of baptism. As soon as they stopped saying that baptism
wipes out original sin, people have been asking "What is
baptism?” and straightaway after "What is the good of
baptism?” If they have not got as far as that they have at
least thought about the arguments that have been put to
them and accepted that there was no urgency, and after
all, at the age of adolescence the child could decide for
himself and join the Christian community in the same
way as joining a political party or a union.

The question is raised in the same way regarding
marriage. Marriage had always been defined by its first
aim which was procreation and its secondary aim which

UInstruction: Pastoralis actio
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was married love. Now, at the Council they sought to
alter this definition and say there was no longer a primary
aim but that the two aims of which I speak were
equivalent. It was Cardinal Suenens who proposed this
change and I still remember Cardinal Brown, the Master
General of the Dominicans getting up to say "Caveatis,
caveatis, (Beware, beware!) If we accept this definition we
go against all the tradition of the Church and we pervert
the meaning of marriage. We do not have the right to
modify the Church’s traditional definitions.”

He quoted texts in support of his warning and there
was great agitation in the nave of St. Peter’s. Cardinal
Suenens was pressed by the Holy Father to moderate the
terms he had used and even to change them. The pastoral
constitution Gaudium et Spes contains nevertheless an
ambiguous passage, wherein emphasis is laid on
procreation "without nevertheless minimizing the other
aims of marriage”. The Latin verb, post habere, permits
the translation "without putting in second place the other
aims of marriage” which would mean "to place them all
on the same level”. This is what is wanted nowadays; all
that is said about marriage comes back to the false idea
expressed by Cardinal Suenens, that conjugal love -
which was soon termed quite simply and much more
crudeley “sexuality” - comes at the head of the purposes
of marriage. Consequently, under the heading of
sexuality everything is permitted, contraception, family-
planning and finally abortion.

One bad definition, and we are plunged into total
disorder. The Church in her traditional liturgy has the
priest say "Lord, in thy goodness, assist the institutions
thou has established for the propogation of the human
race ..." She has chosen the passage from the Epistle of
St. Paul to the Ephesians which points out the duties of
the married couple, making of their joint relationship an
image of the relationship uniting Christ and His Church.
Very often the couple to be married are nowadays invited
to make up their own Mass without even having to choose
the Epistle from holy scripture, replacing it by a profane
text, and taking a reading from the Gospel that has no
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connection with the sacrament to be received. The priest
in his exhortation takes good care not to mention the
demands to which they will have to submit, for fear of
giving a forbidding impression of the Church or even of
offending any divorced people present among the
congregation.

Just as for baptism, experiments have been made for
marriage by stages, or non-sacramental marriages, which
scandalise catholics. These experiments, tolerated by the
episcopate, take place following lines laid down by the
official organisations and are encouraged by diocesan
officials. A form put out by the Jean Bart Centre shows
some of the ways of going about it. Here is one:- "A
reading from the text: 'the essential is invisible to the
eyes' (Epistle of St. Peter). There is no exchange of vows
but a liturgy of the hands, symbol of labour and workers’
solidarity. Exchange of rings (without the blessing) in
silence. Reference to Robert’s work: welding, soldering
(he is a plumber). The kiss. The Our Father by all the
believers in the congregation. Hail Mary. The newly-weds
lay a bouquet of flowers at the statue of Mary."

Why would Our Lord have instituted the sacraments if
they were to be replaced by this kind of ceremony devoid
of everything supernatural, excepting the two prayers at
the end? A few years ago we heard a lot about liturgy in
the department of Saone-et-Loire. To justify this "liturgy
of welcome” it was said that they wished to give young
couples the desire to come back later and get married for
good. Out of something like two hundred pseudo-
marriages, two years later not a single couple had
returned to regularize their position. Even if they had,
the fact would remain that the priest of this parish had
actually recognised officially, if not actually blessed, over
a period of two years, something none other than con-
cubinage. An official church survey has revealed that in
Paris 239% of the parishes had already held non-
sacramental weddings for couples, one of whom if not
both were non-believers, for the purpose of gratifying the
families, or the couples themselves, often out of concern
for social conformity.
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It goes without saying that a Catholic does not have the
right to attend such goings-on. As for the so-called
married couple, they can always say they have been to
church and doubtless they will end up by believing their
situation to be regular by dint of seeing their friends
follow the same path. Misguided catholics will wonder if
it is not better than nothing. Indifference takes over; they
become willing to accept any arrangement, from a simple
registry-office wedding to juvenile co-habitation (in
respect of which so many parents want to show themselves
to be "understanding”) and finally through to free
unions. Total dechristianisation lies ahead; the couples
each lack the graces which come from the sacrament of
marriage in order to bring up their children, if at least
they agree to have any. The breakdowns in these
unsactified households have increased to such an extent
as to worry the Council of Economic and Social Affairs,
of which a recent report shows that even a secular society
is aware that it is heading for ruin as a result of the
instability of these families or pseudo-families.

Then there is the sacrament of extreme unction. This is
no longer the sacrament of the sick or the feeble. It has
become the sacrament of the old: some priests administer
it to persons of pensionable age who show no particular
sign of approaching death. It is no longer the sacrament
that prepares one for the last moment, which wipes out
the sins before death and disposes the soul to final union
with God. I have in front of me a notice distributed to all
the faithful in a Paris church to warn them of the date of
the next Extreme Unction: "For those who are still active,
the sacrament of the sick is celebrated in the presence of
the whole Christian community during the Eucharistic
celebration. Date: Sunday, ... at the 11 o'clock Mass".
These anointings are invalid.

The same collectivist mentality has provoked the vogue
of penitential celebrations. The sacrament of penance
can only be of an individual nature. By definition and in
conformity with its essence, it is, as I have previously
pointed out, a judicial act, a judgement. A judgement
cannot be made without having examined a cause; each
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one’s case has to be heard in order to judge it and then to
remit or to retain the sins. His Holiness John Paul II has
insisted several times on this point, notably to the French
bishops on 1 April 1982, telling them that personal
confession followed by individual absolution is “a
requirement of the dogmatic order”. It is consequently
impossible to justify these ceremonies of reconciliation by
explaining that ecclesiastical discipline has become more
relaxed, that it had adapted itself to the needs of the
modern world. It is not a question of discipline. There
was formerly one exception; general absolution given in
the case of shipwreck, war, etc; an absolution whose value
is anyway debated be learned writers. It is not permissible
to make a rule out of the exception. If we consult the Acts
of the Apostolic See we find the following expressions
uttered both by Paul VI and by John Paul II on various
occasions: "the exceptional character of collective ab-

solution”, "in extraordinary situations of grave
necessity”, “quite exceptional nature”, "exceptional
circumstances” ...

Celebrations of this type have, however, become
habitual though without becoming frequent in any one
parish, due to the scarcity of faithful who are disposed to
put themselves right with God more than two or three
times a year. They no longer feel the need, as was quite
foreseeable since the idea of sin has been wiped out of
their minds. How many priests still remind people of the
need for the sacrament of penance? One member of the
faithful has told me that in going to confession in one or
another of several Paris churches where he knows he will
be able to find a "priest on duty” he often receives the
congratulations or thanks of the priest, quite surprised to
have a pentitent.

These celebrations subjected to the creativity of the
"animators” include singing, or else a record is played.
Then comes the turn of the Liturgy of the Word followed
by a litany type of prayer to which the assembly respond
"Lord have mercy upon me a sinner”, or else by a sort of
general examination of conscience. The "I confess to
Almighty God"” precedes the absolution given once and
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for all to the whole congregation, which only leaves one
problem: would a person present who did not want
absolution receive it just the same? I see on a duplicated
sheet distributed to those taking part in these ceremonies
at Lourdes that the organiser has asked himself this
question: "If we wish to receive absolution, let us dip our
hands in the water and make the sign of the cross upon
ourselves”, and at the end: "Upon those who are marked
by the sign of the cross with the water of the spring the
priest lays his hands (?). Let us unite ourselves to his
prayer and accept pardon from God.”

The English Catholic paper "The Universe” a few years
ago lent its support to a movement launched by two
bishops which consisted of bringing back to the Church
those of the faithful who had long since given up the
practice of rel